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Luke  xi.24. — “ When  the  unclean  spirit  is  gone  out  of  a man,  he 
walketh  through  dry  plates,  seeking  rest;  and,  finding  none, 
he  saith,  I will  return  unto  my  house,  whence  I came  out. 
And,  when  he  cometli,  he  findetli  it  swept  and  garnished. 
Then,  goeth  he,  and  taketh  to  him  seven  other  spirits  more 
wicked  them  himself,  and  they  enter  in,  and  dwell  there ; and 
the  last  state  of  that  man  is  worse  than  the  first.” 

We  read  that,  when  our  Lord  had  spoken  these  words, — 

“ a certain  woman  of  the  company  lifted  up  her  voice,  and  said  unto 
him.  Blessed  is  the  womb  that  bare  thee,  and  the  paps  which  thou 
hast  sucked.” 

The  words  of  the  great  Teacher  had  evidently  reached  the 
heart  of  that  woman.  She  felt  that  they  were  true  and  living 
words,  such  as  no  common  man  could  speak.  They  had  told 
her  of  that  which  was  passing  within  her ; they  had  appealed 
to  her  own  conscience, — perhaps,  to  her  own  experience,  to  her 
own  sense  of  sin  and  of  its  bitter  consequences  ; they  had  opened 
up  to  her  the  secrets  of  her  own  hidden  spiritual  life.  Whether 
she  gave  heed  to  those  words,  or  not,  they  had  brought  a mes- 
sage from  God  to  her  soul ; and  she  breaks  forth  involuntarily 
into  expressions  of  admiration  for  the  wisdom  and  power  of  him 
who  uttered  them. 

Our  Lord,  however,  who  knew  what  was  in  man,  soon  checked 
such  utterances.  He  sought  not  his  own  in  the  world,  he  cared 
not  for  human  applause  or  censure.  He  sought  only  God’s 
glory,  and  the  truest  good  of  men ; and  he  turned  at  once  her 
thoughts,  and  the  thoughts  of  others  like  her  in  the  crowd,  into 
a different  channel  when  he  said, — 

“ Yea,  rather,  blessed  are  they  that  hear  the  Word  of  God,  and  keep  it!” 
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May  this  blessedness  be  ours!  We  hear  the  Word  of  God, 
indeed,  abundantly.  That  which  prophets  and  kings  of  old 
desired  to  see  of  God’s  Goodness,  and  have  died  without  seeing, 
we  see  from  our  very  childhood.  That  which  multitudes  of 
living  men  throughout  the  world  are  longing  for,  in  the  secret 
desires  of  their  souls,  though  they  know  not  what  is  the  true 
cause  of  their  spirit’s  craving,  we  enjoy  to  the  full,  by  the  free 
gift  of  God,  in  the  knowledge  of  His  Love,  and  the  glad  tidings 
of  the  Gospel  of  Grace.  And  we  have  not  only  heard  with  our 
outward  ears,  but  doubtless,  in  some  measure  or  other,  God 
Himself  has  conveyed  His  Word  to  our  hearts ; we  have  heard 
it  with  our  spirit’s  ears,  and  have  thus  become  responsible  for 
hearing  it.  May  we  keep  that  Word  which  our  Father  speaks 
to  us, — feed  daily  on  the  living  bread,  which  he  supplies  to  us, 
as  the  token  of  His  Fatherly  Presence  with  us, — and  grow 
thereby  more  true  and  faithful  in  our  work  on  earth,  more  con- 
formed unto  His  Image,  more  “ meet  to  be  partakers  of  the 
inheritance  of  the  saints  in  light.” 

We  have  here,  in  this  text,  another  passage  brought  before  us 
by  our  Church,  as  the  Gospel  of  the  day,  which  stands  evidently 
in  very  close  connection  with  the  subject  of  last  Sunday.  I have 
not  chosen  these  subjects  for  myself : but  they  are  pressed  upon 
us,  by  the  order  of  our  Church,  as  specially  fitted  for  our  con- 
sideration in  this  season  of  Lent,  as  suited  for  all  of  you,  for  the 
babes  in  faith,  as  well  as  for  the  men  in  understanding,  for  the 
weak  and  feeble,  as  well  as  the  lusty  and  strong.  And  there- 
fore I do  not  think  it  right  to  evade,  this  Sunday,  any  more 
than  the  last,  the  questions  which  are  thus  raised.  The  mere 
reading  of  the  passage  from  the  _ Holy  Table  must  make  some 
impression  upon  the  mind  of  the  hearer,  must  leave  behind  some 
kind  of  feeling  with  respect  to  it;  and  it  is  only  right  that  the 
true  bearing  of  its  contents  upon  our  religious  life  of  to-day 
should  be  set  bofore  you,  and  the  true  lessons  derived  from  it, 
which  it  contains  for  our  warning  and  guidance. 

Most  probably,  the  words  before  us  were  intended  primarily 
to  represent  directly  the  case  of  the  Jewish  Nation.  The  Evil 
Spirit,  which  once  possessed  them,  when  they  rebelled  against 
their  Divine  King,  and  gave  themselves  up  to  all  manner  of 
idolatrous  practices,  seemed  for  a time  to  have  gone  out  of  them. 
Ever  since  the  period  of  the  Babylonish  Captivity,  that  sore  and 
heavy  judgment  which  at  length  struck  terror  into  their  con- 
sciences, they  never  appear  to  have  fallen  away  again  into  the 
sin  of  open  idolatry.  In  this  they  may  have  been  influenced, 
not  only  by  the  warnings  of  their  own  great  prophets,  but  by 
the  example  of  their  Persian  masters,  and  their  contact  with  the 
principles  of  the  Zoroastrian  religion,  in  which  fire , indeed,  was 
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reverenced  as  the  symbol  of  the  Divine  Being,  but  all  idolatrous 
images  were  strenuously  abhorred.  However  this  may  be,  cer- 
tain it  is  that,  whatever  other  sins  the  Jews  committed  after 
their  return  from  the  Captivity,  they  no  longer  worshipped  idols. 
No  human  sacrifices  were  now  offered  to  the  Sun-God,  the  Baal, 
or  Lord,  of  the  tribes  of  Canaan,  as  Jeremiah  tells  us  they  wero 
offered  in  his  time : — 

“They  have  built  the  high  places  of  Topliet,  which  is  in  the  valley  of 
the  son  of  Hinnom,  to  burn  their  sons  and  their  daughters  in  the  fire, — 
which  I commanded  them  not,  neither  came  it  into  my  heart.”  Jer.vii.31 . 

“ They  have  built  also  the  high  places  of  the  Baal,  to  bum  their  sons 
with  fire  as  burnt-offerings  unto  the  Baal,  which  I commanded  not,  nor 
spake  it,  neither  came  it  into  my  mind.”  Jer.xix.5. 

No  “ abominations,”  that  is,  indecent  symbols,  were  now  set 
up  in  the  very  Temple  of  Jehovah,  nor  impure  rites  performed 
in  his  worship,  as  we  learn  from  Jeremiah,  and  from  the 
Deuteronomist  who  wrote  in  very  nearly,  if  not  quite,  the  same 
age  as  Jeremiah,  was  actually  the  case  in  the  time  of  king 
Josiah,  just  before  the  Captivity. 

“ The  children  of  Israel  have  done  evil  in  my  sight,  saith  the  Lord  i 
they  have  set  their  abominations  in  the  House  which  is  called  by  my 
Name,  to  pollute  it.”  viii.30;  see  also  D.xxiii.17,18,  2K.xxiii.7. 

In  the  times  of  the  Maccabees,  of  which  some  account  is  given 
in  the  apochryphal  books  bound  up  in  our  larger  Bibles,  the 
Jews  endured  nobly  great  sufferings  on  account  of  their  religion, 
from  those  who  attempted  to  force  them  to  comply  with 
idolatrous  ceremonies.  And  in  the  days  of  our  Lord  himself 
there  was  a very  great  general  outward  show  of  religion 
throughout  the  land.  There  was  the  temple  at  Jerusalem 
crowded  with  hosts  of  worshippers  at  the  three  great  Festivals  : 
there  was  the  synagogue  in  every  town  and  village,  in  which 
the  Law  was  read  and  expounded  continually.  There  were  pro- 
fessors of  religion,  talking  loudly,  and  making  great  display  of 
their  prayers  and  fastings, — Pharisees,  who  stopped  in  the 
corners  of  the  streets,  to  perform  their  devotions  in  the  sight  of 
men,  and  Scribes,  wrho  could  repeat  whole  passages  of  Scripture 
by  heart,  and  set  forth  the  minute  directions  of  their  ritual  with 
the  most  scrupulous  accuracy.  Verily,  “ the  house  was  swept 
and  garnished.”  But  the  Spirit  of  God  was  not  there  in  posses- 
sion of  it.  When  brought  low  by  their  afflictions,  and  made  to 
reflect  upon  their  former  national  sins,  they  had  not  truly  hum- 
bled themselves  before  God,  and  besought  of  Him  that  cleansing 
grace,  which  should  prepare  their  hearts  to  be  the  abode  of 
His  Indwelling  Spirit.  They  had  only  put  away  some  outward 
forms  of  sin ; the  root  of  the  matter  was  still  there ; a stubborn, 
proud,  self-righteou3,  heart  was  the  heart  of  this  people  still, 

3 


4 


even  as  it  was  in  the  days  of  old,  when  the  Deuteronomist 
wrote  of  them  : — 

“ They  have  corrupted  themselves : then-  spot  is  not  the  spot  of  His 
children : they  are  a perverse  and  crooked  generation.”  xxxii.5. 

And  so,  in  the  language  of  the  text,  the  “ unclean  spirit” 
returned  with  sevenfold  power  to  possess  and  rule  them  for  his 
own.  Their  religion  became,  too  commonly,  hypocrisy, — their 
prayers,  formalities, — their  thanksgivings,  the  expression  of  an 
arrogant,  boastful  self-confidence — “ God ! I thank  thee  that  I 
am  not  as  other  men  are,” — instead  of  a gi’ateful,  loving,  out- 
pouring of  the  soul  by  men,  rejoicing  meekly  in  the  gifts  of 
God’s  Love,  and  longing  to  share  them  as  freely  as  possible  with 
others.  They  indulged  in  heart  the  same  evil  thoughts  as 
before,  but  with  a cloak  now  of  religious  pretence.  As  in  the 
time  of  old,  when  the  Psalmist  wrote, — 

“ Their  throat  is  an  open  sepulchre ; with  their  tongues  they  have 
used  deceit ; the  poison  of  asps  is  under  their  lips ; whose  mouth  is 
full  of  cursing  and  bitterness ; their  feet  are  swift  to  shed  blood,” — 

so  it  was  in  the  days  of  Christ ; only  now  their  wickedness  was 
intensified  by  the  fact,  that  they  had  far  more  abundant  light, — 
that  they  pi’ofessed  all  the  while  a zeal  for  God’s  honour, — they 
prided  themselves  on  knowing  His  Will, — they  made  their  boast 
of  being  taught  by  the  Law.  But  their  true  state  of  mind  had 
just  been  signally  evidenced,  when  they  had  looked  upon  that 
holy  and  loving  one,  had  heard  him  speak  his  words  of  Truth, 
had  witnessed  his  pure  and  innocent  life,  and  yet  had  the  hardi- 
hood to  ascribe  his  acts  to  the  spirit  of  evil : 

“ He  casteth  out  devils  through  Beelzebub  the  prince  of  the  devils.” 
Men,  who  could  do  this,  must  indeed  have  been  very  far  gone  in 
wickedness.  This  was  even  to  blaspheme  against  the  Holy 
Ghost,  of  whose  presence  and  aid  “ without  measure  ” in  his 
ministry  those  gracious  words  were  continually  witnessing. 
The  “ last  state”  truly  of  that  people  was  “ worse  than  the  first.” 
Such  appears  to  be  the  sense,  in  which  these  words  were 
originally  spoken,  as  we  gather  it  from  the  connection  in  which 
they  stand,  and  especially  from  the  clause  added  in  Matt.xii.45, — 
“ Even  so  shall  it  be  also  unto  this  wicked  generation.’’ 

But  let  us  now  examine  more  closely  the  expressions  here  em- 
ployed. We  are  told  at  the  beginning  of  the  passage — 

“ Jesus  was  casting  out  a devil,  and  it  was  dumb.  And  it  came  to 
pass,  when  the  devil  was  gone  out,  the  dumb  spake,  and  the  people 
wondered.” 

We  have  here,  then,  an  instance  of  the  kind  which  I referred 
to  last  Sunday ; whore,  in  the  language  and  mode  of  thought 
of  that  age,  a person,  merely  afflicted  with  dumbness,  was  said 
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to  be  possessed  with  a devil.  No  doubt,  our  great  Divines,  at 
the  time  of  the  Reformation  and  afterwards,  by  whom  our 
present  Liturgy  was  prepared,  believed  fully,  many  of  them, 
like  Bishop  Hall,  in  the  reality  of  demoniacal  possession.  And 
so  they  have  expressly  introduced  these  passages  in  the  Gospels 
for  the  first  three  Sundays  in  Lent.  But  all  this  has  now  passed 
away.  No  one  nowadays,  as  I observed  last  Sunday,  takes  a 
deaf  or  dumb  child,  a blind  person  or  a paralytic,  or  even  a 
lunatic  or  a maniac,  to  a priest,  to  have  the  demon  exorcised. 
We  have  recourse  at  once  to  the  physician.  And  so,  in  one  of 
our  colonial  journals  of  the  past  week  you  may  have  seen  a 
short  extract  from  an  article  which  appeared  in  a recent  num- 
ber of  the  Monde,  the  French  ultramontane  or  papal  organ,  as 
follows : — 

Satan  is  the  sole  author  of  all  evil  that  happens  on  the  earth.  All 
diseases,  all  disorders  in  nature,  all  epidemics,  droughts,  inundations, 
famines, — all  miseries,  pains,  sufferings,  death, — in  short,  all  evil  is 
the  work  of  the  devil.  One  of  the  greatest  evils  of  the  present  time 
is,  that  in  practice,  at  least,  no  one  believes  in  the  devil.  The  monster  has 
his  own  way,  with  victims  who  refuse  to  believe  in  the  existence  of 
the  tormentor. 

This  charge  or  statement  is  perfectly  true,  that  “ in  practice, 
at  least,  no  one  believes  in  the  devil.”  Men,  indeed,  often 
speak  about  “the  devil,”  as  they  speak  about  “the  world”  and 
“ the  flesh,”  personifying  in  this  way  certain  forms  of  evil,  and 
discriminating  different  classes  of  sins.  And  it  may  still  be  at 
times  convenient  to  do  so  : as  St.  Paul  speaks  of  men  “ receiv- 
ing the  spirit  of  the  world,  of  their  “ being  conformed  to  this 
world,"  of  “ the  flesh  lusting  against  the  spirit,”  of  our  “ cruci- 
fying the  flesh."  But  no  one  supposes  that  “ the  world  ” and 
“ the  flesh,”  are  real  persons,  by  whom  living  men  are  tempted, 
with  whom  they  have  to  struggle,  by  whom  they  may  be  over- 
come and  possessed : nor  do  we  in  these  days  believe  in  “ the 
devil,”  as  the  “ author  of  all  evil  ” — 

of  all  diseases,  all  disorders  in  nature,  all  epidemics,  droughts,  inunda- 
tions, famines, — all  miseries,  pains,  sufferings,  death. 

These  expressions  do  but  serve  to  represent  to  us,  in  a definite 
compact  form,  certain  classes  of  sins ; and  they  also  remind  us 
that  we  are  bound  to  resist  those  sins,  with  the  same  resolution 
and  firmness,  as  if  they  were  really  personal  enemies — to  “ over- 
come the  world,”  to  “ crucify  the  flesh,”  to  “ resist  the  devil,”  to 
“ fight  against  the  world,  the  flesh,  and  the  devil.” 

The  good  Bishop  Hall,  indeed,  fully  believed  that  storms  and 
earthquakes,  floods  and  avalanches,  sickness  and  death, — all 
that  to  our  blind  eyes  appears  “disorder”  in  nature — were  duo 
to  “the  devil.”  But  Bishop  Hall  lived  long  before  the  days 
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when  Geology  had  shown  that  such  “disorders”  and  “convul- 
sion ” in  nature,  together  with  pain  and  suffering,  disease  and 
death,  were  in  the  world  ages  before  the  first  man  sinned, — 
that  beasts  and  birds  of  prey,  ravenous  fishes  and  reptiles,  lived 
then,  as  now,  by  devouring  other  living  creatures, — that  the 
Ixjucs  of  one  animal  are  to  be  found  within  the  body  of  another, 
— that  creatures  of  all  kinds  died  then,  as  they  die  now,  over- 
whelmed by  floods,  or  falling  masses,  or  the  fiery  streams  ponred 
out  by  volcanoes, — that,  in  other  cases,  diseased,  carious  bones 
show  very  plainly  that  in  those  primeval  times  the  brute  animals 
suffered  pain,  as  well  as  death. 

But  the  Roman-Catholic  writer  just  quoted  is  still  living — 
is  living,  therefore,  in  the  midst  of  Modern  Science,  and  cither 
must  have  shut  his  eyes  to  that  light,  and  ignored  the  facts 
which  Geology  teaches,  or  else  he  must  have  some  way  of  his 
own  for  explaining  these  difficulties.  It  may  be  said,  for  in- 
stance,— it  has  actually  been  said, — that  the  fall  of  the  angel- 
host  took  place,  perhaps,  in  that  unknown)  interval  of  time — 
the  “ chasm,”  as  one  (Dr.  Puscy)  calls  it, — which  is  supposed  by 
some  to  separate  the  statement  made  in  the  first  verse  of  Genesis 
from  that  made  in  the  second.  During  that  interval,  or  perhaps 
even  before  it,  pride  and  presumption  entered  into  heaven,  and 
the  angels  fell,  and  became  transformed  to  devils ; and  then  be- 
gan their  rage  and  malicious  efforts  against  the  good  Creator 
and  His  Works.  As  one  has  written  (Delitzsch) : — 

When  did  evil  enter  into  the  creation  ? Not  first  after  the  six  days’ 
work, — for  the  remains  of  animals  and  plants  of  the  old  world,  ever 
coming  before  our  eyes  in  greater  number  and  variety,  are  acknow- 
ledged to  be  older  than  the  origin  of  Man ; [and  these  remains,  says 
the  writer,  an  eminent  critic,  who  strives  to  the  utmost  to  maintain 
the  traditionary  view,  must  be  the  remains  of  animals  and  plants,  that 
have  been  corrupted  and  destroyed  by  “ demoniacal  powers,”]  nor  had 
it  entered  already  before  the  six  days’  work ; for  the  “ desolation  and 
emptiness”  [of  the  great  “chasm”  or  chaos]  contained  noMollusks  or 
Samians ; that  was  the  conglomerated  mass  of  a world  very  different 
from  a world  of  such  creatures  as  these,  which  appear  as  the  lowest 
link  in  the  chain  of  development  of  the  present  creation. 

Demoniacal  powers,  then,  have  interfered  with  the  work  in  the 
course  of  creation.  . . . They  stirred  up  the  dark  fiery  principle  of  the 
creature,  and  made  unnatural  intermixtures  and  mongrel  formations, 
mutual  murder,  disease  and  death,  common  among  the  races  of  God- 
created  animals.  Thus  the  Divine  Creation  was  not  merely  a working- 
out  of  the  dark  matter  into  a bright  living  form,  but  also  a struggle 
with  the  might  of  evil.  tVhole  generations,  called  into  existence  by 
God,  yielded  to  the  corrupting  influence  of  that  might,  and  must,  con- 
sequently, be  swept  away.  They  were  imbedded  in  the  bowels  of  the 
mountains. 

It  is  obvious  to  ask,  “ For  what  purpose,  then,  were  animals 
such  as  lions,  and  eagles,  or  the  great  primeval  Saurians,  made 
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at  all,  with  jaws,  and  teeth,  and  claws,  and  stomachs,  fitted  only 
fox1  preying  upon  other  living  animals?”  But  for  those  who 
ascribe  such  wondrous  power  to  Satan,  that  again  and  again  he 
should  havo  x’uined  and  rendered  abortive  the  work  of  the 
Blessed  God, — for  those  who  assert,  as  some  have  lately  asserted, 
that  “ the  intelligence  of  Satan  is  next  to  Omniscience,” — it  is 
a serious  question,  when  and  how  did  this  Evil  Spirit  obtain  such 
knowledge  and  such  power?  No  one  supposes  that  his  know- 
ledge “ was  next  to  Omniscience,” — that  his  power  was  next  to 
Omnipotence, — that  he  had  the  attribute  almost  of  Omnipre- 
sence, so  as  to  be  tempting  millions  of  living  men  and  women 
at  tho  same  instant, — before  his  fall.  No  one  thinks  of  saying 
that  the  highest  archangel  in  the  courts  of  heaven, — not  he,  of 
whom  we  x'ead  in  the  book  of  the  Revelations  xii.7-‘J — 

“ There  was  war  in  heaven : Michael  and  his  angels  fought  against 
the  dragon  ; and  the  dragon  fought  and  his  angels,  and  prevailed  not, 
neither  was  tliei’e  place  found  any  more  in  heaven ; and  the  great 
dragon  was  cast  out,  that  old  Serpent,  called  the  Devil,  and  Satan, 
which  deceiveth  the  whole  world ; he  was  cast  out  into  the  earth,  and 
his  angels  were  cast  out  with  him  ” ; — 

no  one,  I say,  imagines  that  even  Michael,  Satan’s  conqueror, 
is  almost  Omniscient,  Omnipotent,  Omnipresent.  When,  then, 
and  by  what  means,  did  Satan,  tho  fallen  spirit,  acquire  these 
glorious  attributes,  “next  to”  the  Divine?  Did  he  acquire  them 
by  that  very  sin,  which  shut  him  out  from  the  presence  of 
God  and  of  Goodness?  But  in  ti-uth,  as  tho  French  writer 
complains,  in  this  day  of  GUI's,  “ no  one,  in  practice,  at  least,  be- 
lieves in  the  devil.”  Why  should  we?  When  an  old  Divine 
was  asked  whether  he  believed  in  the  devil,  his  answer  was 
“ No  ! I believe  in  God.  Do  not  you,  my  brother  ? ” If  we 
indeed  believe  in  the  Ever-Blessed  God,  it  is  impossible  to  sup- 
pose that  He  will  suffer  an  Evil  Spirit, — nay,  thousands  and 
millions  of  evil  spirits,  whose  power  might  be  annihilated  by  a 
breath  of  his  Divine  Displeasure, — to  haunt  every  corner  of  this 
habitable  globe,  watching  for  every  occasion  to  ruin  and  destroy 
the  souls  of  wretched  men,  to  sink  them  in  irremediable  woe, 
in  everlasting  torments. 

Of  course,  however,  reference  will  be  made,  in  support  of  the 
traditionally  view,  to  such  passages  as  those  in  the  text,  and  onr 
Lord’s  own  woi’ds  will  be  quoted  as  recognising  the  existence  of 
personal  demons.  But  consider  to  what  extent  this  argument 
will  go,  if  it  is  really  pressed  to  its  neccssai'y  consequences.  For 
our  Lord  in  the  text  does  not  merely  recognise  the  existence  of 
demons, — of  demoniacal  possession, — of  the  possibility  of  seven 
evil  spirits  entei'ing  into  one  man ; — but  he  also  adopts — and  by 
adopting  sanctions — the  current  views  of  the  people  of  his  time, 

7 


8 


as  to  the  habits  of  these  unclean  spirits,  when  not  in  possession 
of  the  spirit  of  man. 

“ When  the  unclean  spirit  is  gone  out  of  a man,  he  walketh  through 
dry  places,  seeking  rest ; and,  finding  none,  he  saith,  1 will  return  unto 
my  house  whence  I came  out.” 

It  was  the  common  opinion  of  the  Jews  of  that  age,  that  de- 
mons usually,  when  not  employed  in  actual  mischief,  wandered 
restlessly  about  in  desert,  uncultivated,  places,  away  from  the 
busy  haunts  of  men,  and  the  signs  of  human  progress.  Thus 
in  the  book  of  Tobit,  from  which  I quoted  last  Sunday,  we  are 
told  that  the  demon  “ Asmodeus,”  when  exorcised  by  Tobias, 
viii.4 — 

“ fled  into  the  utmost  parts  of  Egypt,  and  the  angel  hound  him.” 

And  so,  in  the  apocryphal  book  of  Baruch,  iv.33-35,  it  is 
threatened  that  the  city,  which  “ had  rejoiced  at  the  ruin  of 
Jerusalem,  and  was  glad  of  her  fall,”  that  is,  Babylon,  should  be 
“ grieved  for  her  own  desolation  ” — 

‘ for  the  fire  shall  come  upon  her  from  the  Eternal,  long  to  endure ; 
and  she  shall  he  inhabited  of  devils  a great  time.” 

And  the  same  idea  is  repeated  in  the  Apocalypse,  xviii.2,  with 
reference,  apparently,  to  the  city  of  Rome  : — 

“Babylon  the  great  is  fallen,  and  is  become  the  habitation  of 
devils,  and  the  hold  of  every  ford  spirit,  and  a cage  of  every  unclean 
and  hateful  bird.” 

I imagine  that  there  are  few  in  this  day,  even  of  those  who 
still  cling  to  traditionary  views,  who  suppose  that  demons  really 
do  haunt  all  “dry”  and  desolate  places — that  they  abound,  for 
instance,  in  the  Sahara  or  the  geat  desert  of  South  Central 
Africa,  more  than  in  other  places.  Our  Lord’s  words  will  pro- 
bably be  explained  metaphorically:  the  “dry  places"  will  per- 
haps be,  as  one  ancient  Father  (Remigius)  says,  the  “ hearts  of 
the  heathen” — 

which  are  without  any  moisture  of  the  waters  of  salvation,  that  is,  of 
the  Holy  Scriptures  and  spiritual  gifts, — without  any  infusion  of  the 
Holy  Spirit : — 

or,  as  another  (Rabanus)  suggests,  they  will  be  the  “ hearts  of 
the  faithful ,” — 

which,  having  been  cleared  of  the  yielding  moisture  of  loose  thoughts, 
the  crafty  plotter  tries,  if  he  may  fix  his  footsteps  anywhere  there. 

But  this  is  not  the  only  point  of  this  kind  to  be  noticed  in  the 
narrative.  For  our  Lord’s  words  also  recognise  the  existence  of 
the  “ chief”  of  the  devils,”  and  of  his  name11  Beelzebub,”  or  “ Baal- 
zebub.”  And  who  was  Baal-zebub  ? We  are  told  in  2K.i.2,3,G,16  ; 
he  was  the  God  of  the  Philistines  of  Ekron.  The  “ Baal  ” or  Lord 
of  the  Syrian  tribes  was  the  Sun,  who  was  worshipped  all  over  the 
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land  under  various  modifications,  as  tlie  Baal  of  this  place,  and 
the  Baal  of  that,  “ Baal-Gad,”  “ Baal-Hermon,”  &c. ; just  as  in 
Roman-Catholic  countries  we  havo  the  Virgin  worshipped  as 
“ Our  Lady  ” of  this  place,  “ Our  Lady  ” of  that.  Sometimes, 
however,  tho  worship  of  the  Baal  was  distinguished  by  some 
quality  ascribed  to  him,  as  hero  in  the  name  “ Baal-zebub,” 
which  means  literally,  “ Lord  of  flies,”  and  was  probably  given 
to  the  Baal  in  this  case,  with  reference  to  the  swarms  of  flies 
which  in  hot  climates,  like  that  of  Palestine,  often  amounted  to 
a plague,  because  the  same  deity,  whose  heat  seemed  to  favour 
their  production,  was  also  appealed  to  as  a help  against  them. 
For  some  reason  or  other,  the  Jews  appear  to  have  given  this 
name  Baalzebub  to  Satan  in  our  Lord’s  time,  and  he  adopts  their 
language : 

“ If  I by  Beelzebub  cast  out  devils,  by  whom  do  your  sons  cast  them 
out  ? therefore  shall  they  be  your  judges.” 

Of  course,  it  may  be  said,  our  Lord,  though  he  adopts  the 
language  of  the  Jews,  does  not  endorse  their  view  as  correct : 
and  again,  with  reference  to  the  unclean  spirit,  “ walking 
through  dry  places,  seeking  rest,  and  finding  none,”  it  may  be 
said,  as  it  is  by  Dean  Alford : — 

These  minor  circumstances  of  the  illustration  are  merely  accessory, 
and  accommodated  to  the  notions  of  the  Jews,  as  to  the  haunts  and 
habits  of  demons,  who  (they  supposed)  chiefly  abode  in  waterless 
deserts,  and  also  as  to  those  of  demoniacs. 

But  this  notion  of  our  Lord’s  always  “ accommodating  ” his 
language  to  that  of  the  people  of  his  age, — knowing  that  the 
real  state  of  things  was  entirely  different  from  what  they  sup- 
posed, yet  not  only  by  his  silence,  but  by  his  actual  expressions, 
confirming  them  in  their  false  impressions,  — seems  utterly 
derogatory  to  the  dignity  and  truthfulness  of  his  character. 
What  Christian  Missionary,  in  reasoning  with  a Zulu,  would 
deliberately  use  language  which  implied  that  there  was  any 
truth  in  their  notion  of  the  spirits  of  the  dead,  when  they  have 
left  the  human  body,  entering  into  snakes?  And,  if  we  our- 
selves should  shrink  from  such  an  act,  which  would  tend  to  con- 
firm them  in  their  heathen  delusions,  how  can  we  presume  to 
ascribe  to  him  a less  keen  sense  of  the  untruthfulness  of  such  a 
course  of  proceeding,  than  we  should  have  ourselves  ? I repeat, 
I reject  altogether  these  attempts  at  explanation  of  our  Lord’s 
words,  by  alleging  that,  though  well  aware  of  the  truth  on  this 
and  other  points,  he  was  constantly  “ accommodating  ” himself 
to  the  language  and  modes  of  thought  of  those  with  whom  he 
was  speaking, — carefully  hiding  up  in  words,  well  chosen  for 
the  purpose,  the  truth  which  he  knew, — not  once  only,  but  all 
his  life  long,  suffering  them  to  carry  away  from  their  intercourse 
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with  him  false  impressions  on  subjects,  on  which  one  word  from 
his  lips  would  have  set  them  authoritatively  right.  I reject 
these  explanations  as  dishonouring  to  his  character, — as  incon- 
sistent with  that  perfect  candour  and  truthfulness,  that  shone  so 
brightly  through  all  his  ministry.  It  is  far  better  to  say  at 
once  that,  as  he  grew,  we  are  told,  “ in  wisdom  and  stature,”  so 
he  grew  up,  as  a Son  of  Man,  amidst  the  learning  of  the  time, 
amidst  the  doctrines  and  modes  of  thought  of  the  age,  and  so 
spoke  of  these  matters — of  “ Beelzebub,  the  prince  of  the  devils,” 
of  “ casting  out  devils,”  of  the  “ unclean  spirit,  going  out  of  a 
man,”  “ walking  through  dry  places,”  “ seeking  rest  and  find- 
ing none,”  “ taking  with  him  seven  other  spirits  more  wicked 
than  himself,”  and  entering  into  his  old  home  again, — just 
exactly  as  the  most  pious  persons  of  that  age  would  have  done, 
in  all  sincerity  and  singleness  of  heart,  because  he  acquiesced  in 
them.  It  seems  to  me  impossible  to  suppose  that  he  would  have 
used  such  expressions,  which  could  only  have  had  the  effect  of 
mistifying  and  misleading  his  hearers,  if  he  did  not  entertain 
the  views,  which  the  most  devout  held  in  those  days,  while 
adopting  the  current  language  of  the  times. 

When,  therefore,  as  here,  our  Lord  appears  to  speak  of  “ cast- 
ing out  demons,”  as  equivalent  to  what  we  should  now  consider 
to  be  merely  the  cure  of  bodily  or  mental  diseases,  I cannot 
doubt  that  he  spoke  as  a son  of  man,  in  the  language  and 
according  to  the  modes  of  thought  of  the  age  in  which  he  lived, 
and  according  to  that  system  of  Jewish  theology,  in  which  he 
had  been  trained.  In  some  way  or  other  even  the  Jews  them- 
selves of  that  day,  as  he  himself  tells  us,  professed  to  cast  out 
demons : — 

“ If  I by  Beelzebub  cast  out  devils,  by  whom  do  your  sons  cast 
them  out  ?” 

We  heard  last  Sunday  an  instance  of  this,  which  Josephus 
records  as  an  eye-witness ; and  probably  those  Jewish  exorcists 
affected  to  cure  many  kinds  of  diseases, — dumbness,  deafness, 
blindness,  paralysis,  lunacy,  and  madness, — by  casting  out  the 
devils  which  caused  them.  Thus  we  read,  Luke  ix.49,50, 
Mark  ix.38,  &c. 

“ And  John  answered  and  said,  ‘ Master,  we  saw  one  casting  out 
devils  in  thy  name  ; and  we  forbad  him,  because  he  followeth  not  with 
us.’  And  Jesus  said  unto  him,  ‘ Forbid  him  not;  for  he,  that  is  not 
against  us,  is  for  us.’  ” 

So,  again,  we  are  told  of  “ certain  of  the  wandering  Jews, 
exorcists,”  who — 

“ took  upon  them  to  call  over  them  which  had  evil  spirits  the  name  of 
the  Lord  Jesus,  saying,  we  adjure  you  by  Jesus  whom  Paul  preacheth.” 
Acts  xix.13. 
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But  this  follows  immediately  a strange  account  of  miraculous 
cures,  which  seems  to  have  very  much  of  a legendary  character: — 

“ And  God  wrought  special  miracles  by  the  hands  of  Paul ; so  that 
from  his  body  were  brought  unto  the  sick  handkerchiefs  or  aprons,  and 
the  diseases  departed  from  them,  and  the  evil  spirits  went  out  of 
them.”  v.11,12. 

In  Justin’s  time,  as  we  heard  last  Sunday,  there  were  many 
who  affected  to  exercise  such  powers  in  the  ancient  Church. 
And  it  is  impossible  to  say  how  much  that  passion  for  the  mar- 
vellous and  supernatural,  which  possessed  so  many  of  the  early 
Christians,  has  affected  the  records,  which  we  find  in  the  Gos- 
pels, of  our  Lord’s  own  life  and  doings.  In  the  case  before  us, 
for  instance,  Luke  speaks  only  of  a “ dumb  spirit  ” : — 

“ He  was  casting  out  a devil,  and  it  was  dumb.  And  it  came  to 
pass  when  this  devil  was  gone  out,  the  dumb  spake,  and  the  people 
wondered.  But  some  of  them  said.  He  casteth  out  devils  through 
Beelzebub  the  prince  of  the  devils.” 

Whereas  in  Matthew  the  devil  is  both  “ blind ” and  “ dumb": — 
“ Then  was  brought  unto  him  one  possessed  with  a devil,  blind  and 
dumb ; and  he  healed  him,  insomuch  that  the  blind  and  dumb  both 
spake  and  saw.  And  all  the  people  were  amazed,  and  said.  Is  not  this 
the  Son  of  David  ? But  when  the  Pharisees  heard  it,  they  said,  This 
fellow  doth  not  cast  out  devils,  but  by  Beelzebub  the  prince  of  the 
devils.”  • 

Here  we  have  apparently  the  legendary  spirit  actively  at  work, 
and  modifying  the  earlier  account  of  Luke,  which  itself  may  be 
but  legendary,  based  upon  facts  in  our  Lord’s  real  life,  of  which 
we  can  give  no  very  clear  account,  any  more  than  we  can  say 
what  the  Jews  really  did,  when  they  are  said  to  have  “ cast  out 
devils,” — what  the  diseases  were,  which  they  thus  characterised, 
— what  means  they  employed  for  the  purpose  of  effecting  a cure, 
and  how  far  they  effected  it. 

But,  however  this  may  be,  it  cannot  be  doubted  that  our  Lord 
did  speak  of  evil  spirits  possessing  the  souls  of  men,  as  in  the 
language  of  the  text.  And  sure  we  may  be,  that  while  the  doc- 
trine in  question,  as  regards  the  mode  of  thought  in  which  it  is 
conceived,  or  the  form  of  words  in  which  it  is  expressed,  may 
belong  to  that  particular  age,  and  not  to  our  own,  it  is  yet  based 
on  some  substantial  reality  in  man’s  experience,  which  is  true 
for  all  ages ; and  the  words  of  the  text  require  only  to  be  trans- 
lated into  the  language  and  thoughts  of  our  own  time,  to  convey 
to  our  minds  a solemn  lesson  of  Eternal  Truth.  I shall  return 
this  evening,  if  God  wills,  to  the  consideration  of  this  question. 
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Although  various  expressions  are  reported  to  have  fallen  from 
the  lips  of  our  Lord,  on  which  notions  have  been  built  in  later 
days,  as  to  the  spirits  of  evil  and  their  head  and  leader,  Beelze- 
bub, or  Satan,  or  whatever  other  name  he  bore, — notions  which 
have  filled  the  history  of  the  Church  for  many  centuries  with 
deeds,  which  we  now  look  back  upon  with  shame  and  sorrow, — 
yet  these  are  quite  alien  to  the  general  spirit  of  his  teaching. 
That  teaching  distinctively,  above  all  others,  inculcates  the 
constant  presence  of  the  Father,  His  care  for  His  children,  even 
for  all  His  creatures, — who  “ clothes  the  lilies,”  takes  account 
of  the  sparrows,  numbers  the  very  hairs  of  our  heads, — and  of 
whom  he  says,  in  the  words  immediately  preceding  the  Gospel 
of  to-day,  from  which  the  text  is  taken : — 

If  ye,  being  evil,  know  how  to  give  good  gifts  unto  your  children, 
how  much  more  shall  your  Heavenly  Father  give  the  Holy  Spirit  to 
them  that  ask  Him. 

In  such  a world  as  this — so  filled  with  the  Divine  Presence — 
so  safe  under  His  direction  and  blessing — there  is  no  room  left, 
in  fact,  for  the  presence  of  the  enemy.  A Providence  so  incom- 
prehensibly certain,  so  universal,  makes  the  idea  of  a rival 
power  of  evil  inconceivable — impossible.  Wickedness  in  itself 
is  a feeble  thing : evil  is  disorder,  and  is  the  way  to  dissolution. 
As  one  has  well  written  ( Spectator , Dec.  31,  1865)  : — 

There  is  none  of  that  unity  of  plan  about  evil,  which  there  is  about 
good.  On  the  contrary,  all  evil  is  discordant,  and  points,  if  anywhere, 
to  discordant  sources  in  the  spiritual  world.  There  may  be  powerful 
reason  for  believing  in  devils,  but  scarcely  any  in  one  single  Devil. 

The  reign  of  evil  has  no  mark  of  a single  presiding  will 

The  concurrence  of  Divine  purposes,  visible  in  the  good  of  the 
universe,  points  clearly  to  one  Fountain  of  Good : but  there  is  no  such 
concurrence  pointing  to  one  Fountain  of  Evil. 

A will  or  spirit,  therefore,  so  malignant  as  to  hate  God  as 
God — as  Goodness, — and  possessed  of  knowledge  and  power, 
such  as  is  popularly  ascribed  to  the  devil,  “ next  to  ” Omniscience, 
“ next  to  ” Omnipotence,  joined  with  what  is  almost  Omnipresence, 
— and  all  these  attributes  exercised  continually  for  the  destruc- 
tion of  God’s  work  and  the  ruin  of  His  creatures, — so  that,  as 
Bishop  Jeremy  Taylor  says  ( Life  of  Christ,  I.ix.8) — 

It  is  the  mercy  of  God  we  have  the  quietness  of  a minute  ; for,  if 
the  devil’s  chain  were  taken  off,  he  would  make  our  very  beds  a tor- 
ment, our  tables  to  be  a snare,  our  sleeps  fantastic,  lustful,  and  illusive, 
and  every  sense  should  have  an  object  of  delight  and  danger,  a hyaena 
to  kiss,  and  to  perish  in  its  embraces, — 

such  a being  as  this  is  utterly  inconceivable,  amidst  the  ex- 
tended knowledge,  and  the  sounder  thought  and  reasoning,  of  the 
present  day.  And,  accordingly,  the  powers  against  Man,  with 
which  this  being  was  supposed  in  former  ages  to  be  armed,  have 
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been  withdrawn  from  him  one  by  one, — as  the  light  of  Science 
has  penetrated  farther  into  the  secrets  of  nature,  and  the  light 
of  the  religion  of  love,  the  worship  of  tho  Father  in  spirit  and 
in  truth,  has  been  diffused  in  the  heart  of  humanity.  We  no 
longer  ascribe  to  his  interference  the  occurrence  of  an  earth- 
quake or  a thunderstorm  — “ all  epidemics,  droughts,  inun- 
dations, famines — all  miseries,  pain,  sufferings,  death.”  The 
“devil”  has  long  been,  with  most  thinking  persons,  a mere 
impersonation  of  evil,  of  the  promptings  of  the  selfish  nature, 
which  conflict  with  the  Divine  Law  of  Love  and  Purity — like 
the  vast  shadow  on  the  mountain-side,  in  which  the  bewildered 
traveller  fails  to  recognise  himself,  but  sees  a supernatural  and 
monstrous  foe.  There  is  here  a dark  image  of  the  man  himself : 
but  there  is  no  centre  of  darkness  and  of  night,  to  be  the  opposite 
and  enemy  of  the  radiant  ruler  of  the  day.  Still  the  ex- 
pression, “ the  Devil,”  or  “ Satan  ” — like  the  kindred  expressions, 
“ the  world  ” and  “ the  flesh  ” — is  a convenient  theological 
term,  and  may  be  used  more  especially  with  reference  to  every 
tendency  to  transgression,  which  appears  in  the  higher  and 
more  spiritual  part  of  man’s  nature,  and  which  requires  spiritual 
remedies, — which  requires  faith,  entire  and  full,  in  God,  in  His 
Presence,  Power,  and  Goodness,  the  “ shield  of  faith,  which  is 
able  to  quench  all  the  fiery  darts  of  the  Devil.”  As  one  has 
said  (Spectator,  Dec.  31,  1865)  : — 

If  there  be  a Devil,  we  are  not  called  upon  to  trust,  but  to  resist 
him.  And  so  long  as  we  resist, — and  resist  with  that  strong  purpose 
which  personal  conflict  excites, — it  is  of  no  consequence  to  us,  human  or 
divine,  whether  it  be  an  It  or  a Him,  against  whom  we  fight  tho 
battle  of  the  spirit  ...  If  the  cold  thoughts,  which  startle  us  all  with 
the  notions  that  virtue  is  a dream,  and  man  a mere  creature  of  dark 
or  bright  necessity,  as  the  case  may  be  ....  if  such  thoughts  really 
come  from  a preternatural  source  at  all,  they  require  no  more  assis- 
tance, and  no  other  mode  of  dealing  with  them,  than  they  would  if 
they  originated  in  our  own  nature. 

We  are  all  conscious  that  it  is  our  own  true  self  which  chooses, 
however  feebly,  the  right,  the  good,  and  the  true ; and  hence 
every  voice  within  or  without,  which  suggests  that  we  should 
choose  and  do  what  we  know  to  be  wrong,  appears  to  come 
from  some  enemy,  from  some  extraneous  source.  It  is  meant 
by  our  Creator  that  our  souls,  in  their  progress  towards  God, 
should  struggle  on  through  difficulties, — through  opposing 
elements, — through  pleasures,  or  perhaps  pains,  whether  of 
body  or  of  mind.  But  instead  of  looking  on  these  as  the 
baits  and  snares  of  the  Tempter,  the  cunning  contrivances  of  a 
malicious  spirit,  labouring  and  plotting  continually  for  our  ruin, 
let  us  rather  regard  them  as  the  discipline,  wise,  yet  kind,  of  a 
Father,  who  wills  our  perfection, — that  moral  and  spiritual 
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perfection,  which  not  even  Omnipotence  itself  can  bestow  un- 
conditionally, because,  it  is  the  perfection  of  a spirit,  of  a will, 
and  not  of  a mere  living  organism.  That  struggle,  indeed,  is 
hard  enough,  and  the  ascent  of  the  Mount  of  God  is  steep 
enough,  as  our  souls  know  full  well,  without  a hand  stretched 
out  from  the  abyss  to  drag  us  down.  We  need  the  Arm  Divine 
to  lean  upon  continually,  our  Father’s  Hand  to  hold  us  up,  lest 
our  faint  earthly  hearts  should  yield,  our  weak  mortal  feet  bend 
under  us.  If  a spirit  of  evil  interposed,  we  should  become  mere 
helpless  victims ; or  rather  the  battle  would  be  over  us  between 
God  and  the  Devil, — an  idea  almost  blasphemous  to  a Christian 
mind,  and  which  would  shock  us  more,  if  we  had  not  been  long 
inured  to  it  by  traditionary  teaching. 

But,  further,  the  thought  of  a creature  of  God,  set  apart  for 
hopeless  wickedness  and  misery,  and  an  object  worthy  of  hatred, 
is  fraught  with  danger  to  the  soul  that  entertains  it.  If  a person, 
a thinking  being,  may  be  hated,  why  not  also  men,  his  agents, 
or  who  seem  to  be  so  ? How  is  the  Apostle’s  word  to  be  ful- 
filled by  us — 

“ Owe  no  man  anything,  but  to  love  one  another  ;'for  he  that  loveth 
another  hath  fulfilled  the  law  ?” — 

or  our  Lord’s  own  command,  that  we  should  be  “ perfect,  even 
as  our  Father  which  is  in  Heaven  is  perfect  ” — 

“ For  He  maketh  His  sun  to  rise  on  the  evil  and  on  the  good,  and 
sendeth  rain  on  the  just  and  the  unjust  ?” 

And,  indeed,  what  a large  measure  of  the  notorious  curse  of 
all  times — the  “ odium  theologicum  ” — is  actually  due  to  the 
belief,  that  the  justly-detested  devil  has  inspired  the  “ heretic,” 
the  man  who  denies  or  doubts  what  we  hold  to  be  sacred  truth  ! 
Our  feeling  for  those  who  are  in  any  grievous  error,  or  even  in 
grievous  sin,  ought  to  be  one  in  v which  pity  shall  overbalance 
indignation.  Why,  then,  does  it  seem  almost  ludicrous  to  speak 
of  the  greatest  of  all  sinners  as  an  object  of  pity  ? Surely, 
because  in  our  hearts  we  have  most  of  us  long  ago  ceased  to 
believe  in  his  personal  existence.  In  the  language  of  the 
Roman-Catholic  writer,  which  I quoted  this  morning, — though 
he  indeed  laments  the  fact  as  “ one  of  the  greatest  evils  of  the 
present  time  ” — 

In  practice,  at  least,  no  one  believes  in  the  devil. 

Is  it  not  better,  then,  to  bring  our  latent  disbeliefs  to  the 
light  and  acknowledge  them  one  to  another,  than  to  keep  them 
mixed  up  with  things  really  sacred  and  venerable  to  us  ? 

On  the  other  hand,  to  disbelieve  in  the  existence  of  a Fallen 
Angel,  hopelessly  fallen,  and  still  at  war  with  God,  still  warring 
and  often  victorious,  victorious  in  the  ruin  of  countless  multi- 
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tudes  of  human  spirits,  however  finally,  after  a long  career  of 
malice,  his  powers  of  further  mischief  may  be  terminated,  and 
himself,  with  all  his  victims,  the  trophies  of  his  victories,  cast 
into  the  lake  of  fire, — to  disbelieve  in  the  being  of  this  Evil  One 
need  not — must  not — be  with  us  the  same  as  to  think  lightly  of 
evil  itself,  of  its  soul-destroying  power.  Should  we  take  less 
precaution  against  the  pestilence,  because  wo  no  longer  speak  of 
it  in  Eastern  phraseology  as  the  Angel  of  the  Lord,  with  his 
sword  drawn  in  his  hand,  sent  forth  to  smite  the  people  ? Are 
the  poisonous  apples  of  forbidden  pleasure  less  dangerous,  when 
they  merely  hang  upon  the  trees  before  our  reach,  than  when 
held  out  to  us  by  the  hand  of  a fiend  ? Is  idleness,  the  absence 
of  useful,  healthful  occupation,  less  pernicious  to  active  minds 
and  bodies,  because  there  is  no  evil  spirit  near  unseen,  to  find 
tasks  of  mischief  for  idle  hands  to  do  ? As  well  might  it  be 
argued  that  men  will  not  shrink  from  death,  nor  care  for  the 
conservation  of  health  and  life,  because  the  “ grisly  terror  ” is 
not  a person,  because  the  skeleton  king,  with  his  ghastly  em- 
blems, has  no  place  among  real  beings.  As  well  might  it  be 
supposed  that  we  must  not  abhor  sin,  because  we  do  not  see  that 
monster  in  visible  form,  described  by  the  poet  of  Paradise  Lost, 
as  one  that — 

seemed  woman  to  the  waist,  and  fair. 

But  ended  foul  in  many  a scaly  fold. 

Voluminous  and  vast. 

No ! let  us  not  for  a moment  be  thought,  in  expressing  doubts 
as  to  the  personal  existence  of  a devil,  to  be  ready  to  “ make  a 
mock  of  sin,”  to  trifle  with  that  “ abominable  thing  which  God 
hates.”  It  is  one  reason,  indeed,  for  attacking  the  popular 
superstition  about  the  devil,  that  the  absurd  and  grotesque 
ideas  which  belong  to  it  are  too  apt  to  be  associated  in  the  minds 
of  the  young  and  thoughtless,  with  sin,  with  guilt,  with  tempta- 
tion— things  which  should  never  be  spoken  of  lightly.  Whereas, 
if  all  from  their  childhood  were  taught  to  understand  the  Scrip- 
ture phrases  on  this  subject  as  figures  for  what  is  most  real  and 
most  fearful,  yet  not  personal,  any  more  than  death  is  personal, 
or  time,  or  this  present  evil  world, — the  Satan,  the  Tempter, 
the  Enemy  of  souls  of  the  New-Testament-teaching,  would 
never  suggest  any  but  serious  thoughts.  On  the  other  hand, 
how  many  childish  terrors  might  have  been  spared,  if  tbe  Prince 
of  Darkness  had  not  been  part  of  the  creed  of  our  children, — if 
they  had  never  been  told  of  any  spirits,  of  any  invisible  persons, 
except  the  Spirit  of  God,  their  Father,  Creator,  and  Sustainer, 
as  present  now  upon  earth, — if  they  had  always  been  taught  to 
regard  the  darkness  of  the  night  as  the  shadow  of  His  protect- 
ing wing, — pain  as  His  discipline,  or,  it  may  be,  at  times,  His 
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chastisement, — if  religion,  instead  of  giving  form  and  substance 
to  the  natural  terrors,  which  beset  the  imagination  of  the  young 
and  weak,  had  been  employed  to  strengthen  the  reason  against 
them, — as  in  the  case  of  him  who  feared  God  and  noueht 

. O 

beside  ! 

We  know,  however,  that,  though  the  old  devil,  with  horns 
and  hoofs,  has  long  been  consigned  to  tbe  regions  of  the 
grotesque,  and  the  spirits  of  the  “ power  of  the  air,”  together 
with  those  of  the  flood  and  the  fell,  the  fays,  and  gnomes,  and 
goblins  innumerable,  are  now  only  known  to  the  fairy  tales  of 
childhood,  there  are  still  not  a few  adult  Christians,  and  not 
amongst  the  uneducated  alone,  who  do  not  really  in  practice, — 
as  the  French  writer  says, — but  who  do  in  fancy,  believe  in  a 
devil,  or  spirit  purely  evil,  the  foe  of  God  and  Man, — who  think 
they  are  compelled  to  do  so  by  certain  phrases  in  the  New 
Testament, — who  suppose  even  that  the  great  problem  of  the 
existence  of  evil  has  some  light  thrown  upon  it  by  the  hypo- 
thesis that  such  a being  exists.  Surely  this  last  supposition  is 
but  a delusion  of  the  imagination.  For  how  did  evil  begin  with 
Satan  himself — begin  in  the  very  courts  of  Heaven  ? Were 
it  not  better  to  admit  at  once  that  that  problem  is  beyond  our 
powers,  especially  when  we  look  at  it,  not  in  the  abstract  alone, 
but  incarnated,  as  it  were,  and  made  visible,  in  all  the  woes  and 
corruptions  of  this  present  evil  world, — on  the  other  hand,  to 
hold  fast  the  belief,  that  evil,  as  such,  proceeds  not  from  the 
All-Good, — that  it  is  permitted  for  wise  ends, — that  it  will  be 
the  means  of  greater  good, — that  it  is  the  strife  which  is  to  issue 
in  a more  glorious  victory  ? 

But  it  were  harder  still  to  believe  that  a creature  purely  evil 
draws  every  instant  his  being,  and  those  wondrous  powers,  with 
which  the  fancy  of  poets  has  endowed  him,  from  our  God  and 
Father,  the  Father  of  Lights.  Morat  disorder  may  be  endured 
for  a time,  if  it  is  to  issue  in  the  victory  of  order — chaos  before 
creation — but  not  otherwise.  The  mind  refuses  to  grasp  it ; the 
heart  revolts  from  beholding  it  in  God’s  world.  For  consider 
what  is  implied  in  the  existence  of  such  a spirit.  Is  not  God 
the  one  Living  Fountain  of  all  Being?  To  assert  otherwise, 
were  to  fall  into  the  error  of  the  Manichees.  But  “ to  us  there 
is  one  God,  the  Father,  of  whom  are  all  things,  and  we  in  Him  ” : 
and  an  idol  or  devil  is  “ nothing  in  the  world.” 

But  is  it  not  a proof  of  the  Divine  origin  and  essential  truth 
of  Christianity,  that  it  has  worked,  and  is  still  working,  its  way 
out  of  all  the  accidents  of  its  birth, — that,  however  the  ignorance 
of  the  age,  in  which  it  was  first  promulgated,  may  have  clouded 
its  first  beginnings,  and  the  still  deeper  ignorance  of  mediaeval 
times  may  luue  well  nigh  hidden  its  heavenly  light,  yet  the 
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progress  of  the  race  in  every  respect  only  makes  clearer  anil 
brighter,  more  acceptable  to  the  purest  hearts  and  highest 
intellects,  the  teaching  of  the  Divine  Word  by  the  lips  of  Jesus, 
respecting  the  Father  of  our  spirits,  and  His  Kingdom  of  love, 
forgiveness,  purity,  self-sacrifice?  The  devil  is  another  name 
for  the  spirit  of  division  and  hatred  ; and  how,  as  our  Lord  says, 
can  such  a kingdom  stand  ? But  there  is  a Kingdom  which 
cannot  be  moved,  and  against  which  “ the  Gates  of  Hell  shall 
not  prevail.”  And  it  ought  to  belong  to  the  faith  of  this  our 
“ wondrous  Mother  Age,”  to  feel  the  Presence  of  a God  of  Order 
more  distinctly  revealed,  more  near,  more  awful,  and  more 
adorable,  in  the  universe  as  we  know  it,  lighted  up  by  science  in 
so  many  places  which  were  dark  to  our  fathers,  than  as  they 
conceived  it,  a theatre  for  the  capricious  operations  of  an  infinite 
number  of  mystic  agents  more  or  less  evil.  In  the  Patriarch’s 
dream,  the  angels  ascended  and  descended  while  he  slept.  But 
when  he  woke,  he  said,  “ Surely  God  was  in  this  place,  and  I 
knew  it  not ! How  dreadful  is  this  place ! It  is  the  House  of 
God  ! The  Gate  of  Heaven  !” 

I will  quote  on  this  subject  some  very  impressive  words, 
which  have  reached  us  from  England  by  the  mail  just  arrived, 
and  which  will  show  the  tone  of  thought  which  is  there  pre- 
vailing among  some  of  the  most  earnest  and  devout  minds  of 
the  present  day  ( Spectator , Dec.  31,  1865)  : — 

That  Christ  used  personal  language  of  the  Devil  is  clear.  But  then 
he  called  Peter  himself  a Satan,  when  he  deprecated  with  excusable 
eagerness  the  shameful  death  predicted  for  himself  by  our  Lord  . . . 
That  the  feeling  of  personal  resistance  to  the  spirit  of  evil  represented 
to  our  Lord  the  truest  view  of  it,  is  clear ; and  we  think  it  of  infinite 
importance  to  hold  by  that  feeling ; but  that  would  be  the  whole  result 
to  us  of  knowing,  even  if  we  could  know,  that  the  spirit  of  evil  is  a 
person,  and  more  than  a force  to  be  resisted.  That  Christ  himself,  in 
his  human  nature,  held  this  view,  we  do  not  doubt ; but  certainly  he 
never  revealed  it  as  a truth  to  be  grasped  at  by  us,  or  as  one  of  in- 
estimable value  to  human  nature,  as  he  did  God’s  Fatherhood,  and  his 
own  eternal  union  with  the  Father.  Indeed  his  own  language  is 
hesitating.  Sometimes,  he  calls  the  spirit  of  evil  the  “ prince  of  this 
world  ” : sometimes,  as  we  have  seen,  he  applies  the  title  of  tempter  to 
any  human  agency  which  is  made  the  instrument  of  temptation.  But, 
after  all,  “ Deliver  us  from  evil,”  rather  than  from  “ the  Devil,”  is  the 
language  that  most  accurately  expresses  his  thought  in  prayer.  It  is 
evident  that  Christ’s  language  on  the  Devil  is  no  more  part  of  his 
revelation  than  his  language  concerning  the  causes  of  fevers,  epilepsy, 
and  madness,  which  always  accepted  the  popular  belief  in  the  theory 
of  possession.  Unless  we  feel  ourselves  bound, — as  textualists  do  in 
word,  but  not,  we  imagine,  in  thought, — to  accept  his  language  on  the 
one  subject  as  definitive,  we  cannot  do  so  on  the  other,  except  so  far 
as  it  shows  us  the  true  spiritual  attitude  of  a perfect  mind  towards 
evil  flashes  of  suggestion  . . . That  evil  is  personal,  directly  our  wills 
yield  to  it,  we  know,  and  that  the  only  refuge  from  it,  the  Divine 
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Power  which  can  alone  deliver  us,  is  personal,  we  also  know.  But  that 
evil  is  personal  before  we  absorb  it  into  our  own  wills,  we  do  not  know  ; 
though  we  know  we  should  bear  ourselves  towards  it  exactly  as  if  it 
were  ; nor  does  it  seem  to  us  even  desirable  to  plunge  our  plummet 
further  than  this  into  the  metaphysics  of  the  Devil  ...  In  fine,  we 
concur  heartily  in  renouncing  the  Devil,  whatever  or  whoever  he  may  be, 
and  all  his  works ; for  that  is  only  renouncing  evil,  which  we  have  to 
do  every  day  of  our  lives.  But  as  to  acknowledging  his  personality,  is 
not  that  almost  too  much  like  embodying  him  in  our  creed,  which 
would  be  a mistake,  even  if  he  exists  ? Intellectually  to  ignore,  morally 
to  resist  him  or  it,  as  the  case  may  be, — is  not  that  the  highest  attain- 
ble  attitude  of  the  Christian  mind  towards  evil  ? 

Let  us,  then,  as  I said  this  morning,  divest  the  parable  before 
us  of  the  phraseology  of  that  day,  which  treated  of  the  natural 
history  of  evil  spirits  and  of  their  delight  in  dry  or  barren 
places,  and  seek  to  read  it  in  a lesson  of  value  for  all  times. 

The  heart  of  man  cannot  be  empty : it  is  meant  to  be  the 
temple  of  the  Living  God.  But  if  His  worship  is  not  carried  on 
in  it,  we  may  expect  to  see  some  foul  or  vain  idol  there,  with 
suitable  priest  and  rites,  Even  against  superstition,  and  even 
in  this  age  of  light,  there  is  no  sure  defence  but  a firm  and  living 
faith  in  the  God  of  Order,  the  God  of  Love,  the  Faithful  Creator. 
Some  men  may — but  man  in  general  cannot — rest  contented 
with  the  world  of  sense,  however  extended  for  them  by  science, 
however  improved  by  civilization.  The  heart  is  ever  craving  for 
the  Unseen,  for  some  one  to  worship,  for  spiritual  communion. 
“We  live  by  faith,  and  not  by  sight.”  And  even  the  so-called 
spiritualism  of  the  present  day,  with  its  “ rappings  ” and  “ mani- 
festations” of  various  kinds,  childish  as  it  may  seem,  is  a 
symptom  of  this  craving.  Hence,  as  one  has  truly  said  (the 
Rev.  F.  W.  Robertson)  : — 

Our  salvation  does  not  depend  on  our  having  right  notions  about  the 
Devil,  but  right  feelings  about  Qod.  And,  if  you  hate  evil,  you  are  on 
God’s  side,  whether  there  be  a personal  evil  principle,  or  not  . . . The 
Bible  does  reveal  God,  and  except  with  a belief  in  God  there  will  and 
can  be  no  goodness.  But  I can  conceive  intense  hatred  of  wrong  with 
great  uncertainty  whether  there  be  a Devil  or  not.  Indeed,  many 
persons,  who  believe  in  a Devil,  are  worse  instead  of  better  for  their 
belief,  since  they  throw  the  responsibility  of  their  acts  off  themselves 
on  him. 

But  let  us  follow  a little  more  closely  the  different  parts  of 
the  description  in  the  text,  and  see  to  what  circumstances  they 
refer  in  the  actual  spiritual  life  of  Man.  “ When  the  unclean 
spirit  is  gone  out  of  a man.”  He  is  not  here  spoken  of  as  cast 
out,  under  the  influence  of  prayer  and  true  repentance,  by  the 
Spirit  of  God.  But  he  “ goes  out  ” of  him  ; he  leaves  his  victim 
for  a while,  seemingly  of  his  own  accord,  at  his  own  pleasure. 

There  aro  facts,  as  I said  this  morning,  in  the  history  of  the 
Jewish  people,  which  serve  to  illustrate  and  explain  this  occur- 
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rence.  When  God’s  afflicting  hand  was  laid  upon  them,  they 
were  brought  low  for  a time ; they  returned  and  enquired  after 
God : “ when  He  slew  them,  they  sought  Him.”  The  evil  spirit 
of  self-will  and  pride  and  stubbornness  seemed  for  a season  to 
have  departed  from  them.  Nevertheless, — 

“ They  did  but  flatted  Him  with  their  mouth ; 

They  lied  unto  Him  with  their  tongues ; 

For  their  heart  was  not  right  with  Him, 

Neither  were  they  steadfast  in  His  Covenant.” 

So  it  often  happens  with  individual  men.  They  are  subdued 
for  a while,  and  brought  low  by  afflictions.  Death  enters  their 
house,  or  somo  great  misfortune  overtakes  them.  They  can  no 
longer  indulge  their  habitual  vices.  There  is  something  dis- 
tasteful at  the  very  thought  of  them  at  the  moment.  They  have 
no  wish  for  them  left,  no  power  of  enjoying  them.  So  it  often 
happens  also  with  a man,  after  some  great  sin  has  been  com- 
mitted. There  is  a momentary  lull  of  the  passions,  which  urged 
him  on  to  commit  it,  if  not  a reaction  and  struggle  of  his  better 
nature  against  the  vice  that  is  undoing  him.  The  man  is 
glutted  with  his  own  wickedness ; he  is  sick  of  his  own  iniquities ; 
for  a season  he  loathes  them  and  shuns  them,  and  cannot  take 
pleasure  in  them.  At  such  times  as  these,  the  “ unclean  spirit” 
seems  to  have  gone  out  of  him ; and  good  thoughts,  perhaps, 
begin  to  stir  within  him,  the  gracious  inspirations  of  the  Spirit 
of  God.  And  then,  if  he  would  but  hail  these  signs  of  life ! — if 
he  would  but  seek  by  prayer  and  confession  of  sin  that  help  and 
strength  from  above,  which  will  never  be  withheld  from  those 
who  cry  for  it ! — if  he  would  yield  up  his  heart  to  the  Spirit  of 
God,  that  He  may  come,  and  enter  in,  and  take  full  possession, 
and  rule,  and  abide  in  it  for  ever  ! But  the  man  does  not  this. 
He  suffers  those  quiet  moments  to  pass  away,  neglected,  unim- 
* proved.  He  does  not  seek  the  purifying  Grace  of  God  to  make 
clean  his  inner  being,  to  purge  out  all  the  evil  that  still  lingers 
within  him.  He  does  but  “ sweep  and  garnish  the  house,” — 
makes  some  faint  resolutions  of  amendment,  reforms  some 
points,  perhaps,  in  his  daily  practice. 

And  so  the  Evil  will  return  upon  him  after  a time.  The 
old  temptations  will  recover  their  hold ; he  will  fall  again  beneath 
their  power,  and  become  more  helplessly  enslaved  to  their 
influence.  Perhaps,  his  attempt  at  reformation  may  have  in- 
cluded some  more  regular  attention  to  the  duties  of  religion,  as 
in  the  case  of  the  Jews  of  old.  Or  changes  may  have  occurred 
in  his  own  position  and  circumstances,  which  prevent  his 
recurring  to  the  gross  outward  sins,  in  which  he  formerly 
indulged.  But  the  heart-sin  is  still  there  ; and  the  same  guilty 
passions  are  served,  though  it  be  in  a different  way,  and  under 
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the  cover  of  an  outward  show  of  religious  profession.  In  the 
language  of  the  text,  “ the  unclean  spirit”  has  returned,  and 
found  the  house  “ swept  and  garnished,”  but  “ empty  ” still,  not 
in  possession  of  its  rightful  Lord.  And  he  has  gone  and  taken 
to  him  seven  other  spirits  more  wicked  than  himself, — 

“ and  they  enter  and  dwell  there,  and  the  last  state  of  that  man  is 
worse  than  the  first.” 

Such  is  the  solemn  lesson  taught  us  in  this  passage  by  the 
lips  of  him,  who  spake  “ as  never  man  spake,”  with  a Power 
and  Wisdom  which  proclaimed  his  intimate  knowledge  of  the 
human  heart  and  of  all  its  doings.  Let  us  beware  how  we 
leave  our  own  hearts  at  any  moment  empty — without  the 
Presence,  desired  and  realised  by  us,  of  their  only  rightful  In- 
dweller, the  Spirit  of  God.  Day  by  day,  as  we  awake  from 
sleep  each  morning,  let  us  invite  by  humble  prayer  this  Heavenly 
Friend  and  Comforter,  to  take  possession  of  us  wholly,  and  rule 
us  body,  soul,  and  spirit,  that  we  may  live  the  day  through  to 
the  Glory  of  God.  And  then,  from  time  to  time,  as  the  hours 
pass  on,  let  us  remind  ourselves  of  His  august  Presence,  and 
listen  to  His  Voice,  and  watch  that  we  may  not  grieve  Him. 

And,  if  even  a man  be  overtaken  in  a fault,  and  overcome  by 
some  present  temptation,  as  for  want  of  due  watchfulness  and 
prayer  he  may  be  suffered  to  be,  to  his  soul’s  present  loss  of 
peace,  and  the  certain  hindrance  of  his  progress  to  the  Kingdom 
of  God,  yet  let  him  seize  the  first  moment  of  release  from  the 
strength  of  the  temptation,  when  the  “unclean  spirit,”  as  it 
were,  has  gone  out  of  him,  and  he  is  left  “ rent  and  torn,” 
ashamed,  confounded,  miserable,  with  a wretched  consciousness 
of  guilt,  and  a sore  sense  of  his  fall.  Let  him  seize  that 
moment  to  return  to  God  with  sorrowful  confession  of  his  fault 
and  humble  prayer  for  His  Chastisement  and  His  Forgiveness. 
Let  him  take  with  him  the  words  of  our  brother  of  old,  and  * 
cry: — 

“ Teach  me  to  do  thy  will,  for  thou  art  my  God.” 

“ I have  gone  astray  like  a sheep  that  is  lost : O seek  thy  servant ; for 
I do  not  utterly  forget  Thy  Commandments.” 
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